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“ Arise ! Awake ! And stop not till the Goal is reached. ” 



THE PERENNIAL SOURCE 

Sanadeva tava rayo gabhastau na iahiyante noyadasyanti dasma Dywmmn asi kratuman . 
Indra dhirah shiksha shachkxmstava nah shachibhih. 

— Rig-veda , L 62. xii 

From ages sempiternal 

0 Wondrous Devastation ! 

The torrential flow of Thy surging Life 
Is coursing through our veins : 

It never ebbs, 

Nor is ever lost in the .sands of inanity. 



The Light Ethereal, the Creative Urge, Thou art, 

And the still depths of Mentation, O Mighty One ! 
Thou, the Eternal Repository of Powers Divine* 
Impinge them on us 
And make Our days virile! 



(Translated by Anirvan) 



UNPUBLISHED LETTERS OP SWAMI VlVEKANANDA 



I 

Switzerland 
5 August 1896 

A letter came this morning from Prof. 
Max Muller telling me that the article on Sri 
Ramakrishna Paramahamsa has been pub- 
lished in the Nineteenth Century August 
number. Have you read it ? He asked my 
opinion about it. I, not having yet seen it, 
can’t write anything to him. If you have it, 
kindly send it to me. Also the Brahmavadin, 
if any have arrived. Max Muller wants to 
know about our plans . . . and again about 
the magazine. He promises a good deal of 
help and is ready to write a book on Sri 
Ramakrishna Paramahamsa. 

I think it is better that you should 
directly correspond with him about the 
magazine etc. You will see from his letter, 
which I shall send you as soon as I have 
replied (after reading the Nineteenth Cen- 
tury) , that he is very much pleased with 
our movement, and is ready to help it as 
much as he can. 

* # * 

PS. I hope you will consider well the plan 
for the big magazine. Some money can be 
raised in America, and we can keep the maga- 
zine all to ourselves at the same time. I intend 
to write to America on hearing about the 
plan you and Prof. Max Muller decide upon. 

Sevitavyah mahavrikshah phxtfachhayasamanvitah 
Yadi kvachat phalam nasti chhaya kena nivaryate 

‘A great tree is to be taken refuge in, 
when it has both fruits and shade. If, how- 
ever, we do not get the fruit who prevents 
our enjoyment of the shade ? * So ought 
great attempts to be made is the moral. 



n 

Undated 

The work here is going on splendidly. 
I have been working incessantly at two 
classes a day since my arrival. Tomorrow I 
go out of town with Mr Legget for a week’s 
holiday. Did you know Madame Antoinette 
Sterling, one of your great singers ? She is 
very much interested in the work. 

I have made over all the secular part of 
the work to a committee, and am free from 
all that botheration. I have no aptitude for 
organizing. It nearly breaks me to pieces. 

What about the Narada Sutra ? There will 
be a good sale of that book here, I am sure. I 
have now taken up the Yoga Sutras; I take 
them up one by one and go through all the 
commentators along with them. These are 
all taken down 1 and when completed will 
form the complete annotated translation of 
Patanjali in English. Of course, it will be 
rather a big work. 

At Trubner’s I think there is an edition of 
the Kurma Purana. The commentator Vijnana 
Bhikshu is continually quoting from that 
book. I have never seen the book myself. 
Will you kindly find time to go and see if in 
it there are some chapters on yoga ? If so, 
will you kindly send me a copy ? Also of 
the Hatha Yoga Pradipika, Shiva Samhita 
and any other book on yoga ? The originals, 
of course. I will send you the money for 
them as soon as they arrive. Also a copy 
of the Sankhya Karika of Ishvara Krishna by 
John Davies. Just now your letter reached 
along with the Indian letters. The one man 
who is ready is ill. The others say that they 
cannot come over on the spur of the moment. 
So far it seems unlucky. I am sorry they 
could not come. What can be done ? 
Things go so slow in India ! 



ACTION AND AWARENESS 

By the Editor 



Dva suparna sayuja sakhaya samanam vriksham parishasvaja te 
Tayoranyahpippaam svadvattyanashnannany o abhichakashiti — Rig-veda, I. 164. xx 

Two birds of beautiful plumage, friends and close to each other, perch on the same 
tree ; one of them eats the sweet fruit, the other without eating regards him. 

Paranchi khani vyqtrunat svayambhustasTnat paranpcishyati nantamtnan 
Kashchiddhirah pratyagatmanamaikshadavrittachakshuramritattvaniichchan 

—Katha Upanishad, II. 1. i 

The Self-Existent One has extroverted the senses; therefore one sees external objects 
and not the Self within. The rare, wise aspirant, desiring immortality, sees the Inner Seif 
with introverted vision. 

Eshah sarvesfm bhuteshu yadha atma na prakashate 
Drishyate tvagryaya Lmddhya sukshmaya sukshmadarshibhih — Katha Upanishad, I. 3. xii 

This Self concealed in all beings is not apparent, but it is seen by means of the supreme, 
subtle reason by them who are of subtle vision. 



The two aspects of the human situation 
of our time which mark it out from any pre- 
ceding period of human history are (1) the 
prevalence of universal chaos in the affairs of 
men, and (2) the no less general desire for one 
world with one peace for all the members of 
mankind. The first half of the twentieth cen- 
tury will ever be regarded by posterity as a 
time of cataclysmic occurrences ; of broken 
dreams and shattered illusions; of general 
destruction of values, material and moral ; 
of gigantic upheavals, political and social. Con- 
fusion, which may be said to have started 
since 1917, today reigns supreme everywhere ; 
it affects the life of the individual, it affects 
his society, and it is rampant in the inter- 
national field. Thanks to the physical unity of 
mankind achieved by science, things today 
happen on a global scale. But a strange unity 
is this which has involved humanity in a com- 
mon doom. The physical unity imposed by 
science has proved itself to be a unity in 
anarchy and disorder. 

There is, however, no way of escape from 
this unity or return to the old days of splen- 



did isolation. The tide of history cannot be 
turned back. We must learn to hang together, 
if we are to avoid the other inevitable alter- 
native of hanging separately,. We have to 
transform this physical, mechanical unity into 
a unity deeper and more real. 

The desire for a world order is articulate 
everywhere, for it is realized that peace and 
prosperity are indivisible in the context of the 
modern world. Unless a world order, securing 
political, economic, and social justice to all 
the units of the family of nations, be built 
with its own instruments of government, man- 
kind is sure to perish in the welter of a bloody 
conflict. 

The brutal and stubborn fact of chaos is 
patent to all, and common also is the desire 
for peace and order. There is, however, some- 
thing lacking from the discussions of the poli- 
ticians and economists who rule the world 
today that can inspire and sustain the 
requisite effort for realizing such an end. 
For it is only a vision touching to the heart 
and persuasive to the mind which can initiate 
courage and full- hearted action to build up 
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the structure of a new civilized society, and 
which can sustain an order so built. But 
such a faith or even the awareness of the 
need for such a faith is entirely missing from 
the talks of men who today guide the destiny 
of nations. Despite repeated failures and 
shocks, despite the gathering clouds of 
distrust, suspicion, and war, they seem to 
go on thinking and assuming that by suitable 
political and economic manipulations they 
will be able to arrest. the forces of disinte- 
gration and to secure for us durable peace and 
harmony. Is it surprising that hope has 
turned into despair, energies have waned, and 
international efforts look like tinkering at 
things. 

Not only that, distrust and cynicism 
seem to be too deep-rooted to permit of a 
real cooperative enterprise. Politicians play 
at the game of international chess at the 
UNO- Beneath falsehood and hollow talks 
on the surface, preparations are briskly going 
on for perfecting deadlier weapons of dest- 
ruction, more powerful atom bombs, cosmic 

rays, unmanned planes with supersonic 

<• 

speed, phials of easily incubated deadly 
bacteria. The very springs of human 
energy for great and noble efforts have 
almost dried up. Contemporary man is 

‘Wandering between two worlds, 
one dead, 

The other powerless to be bom. * 

n 

We have remarked at the outset that 
the crisis of our age is unique in history. 
Unless we and our politicians who wield the 
power to mould the collective life of human- 
ity realize it as such and in its true signi- 
ficance, we shall never find out the real 
remedy for it. The seriousness and the true 
character of the chaos cannot be measured 
by mere- geographical dimensions, vast as 
they are. It reaches far deeper. The outer 
destruction and disorder are a picture and 



an expression of the dissociation and dis- 
solution of the human soul within. 

The most striking political phenomenon 
of the present half-century is the end of the 
Western supremacy in the world, which had 
an unchallenged life of nearly two hundred 
and fifty years up to 1917. The second 
world war has marked its definite end. This 
fact itself is sure to mark our time as the 
end of a historical cycle. What, however, 
makes this change epochal in its significance 
is not its political meaning, but its spiritual 
implication. It is the end of a civilization, 
a culture, a way of life ; it is the overthrow 
of a set of values. Western supremacy in 
the world collapsed not so much because of 
blows delivered from outside as due to its 
inner stresses. It has collapsed because of 
its partial and narrow vision of Truth, or to 
put it in another way, it has perished by 
worshipping false gods. The commercial 
nations, thanks to their technological ability, * 
were preying on the helpless peoples of the 
world. Proud of their culture and civili- 
zation, these mercantile groups never 
believed that spiritual commodities like 
charity, love, justice, and truth ; in short, 
that ne plus ultra of their spiritual vision, 
namely, humanism, were suitable articles 
for export as the material goods produced 
by their factories were. Humanism was in fact 
group-love, self-love, and nationalism meant 
procuring increasing material enjoyment for 
the expanded ego. 

The domination of the West in the mater- 
ial domain inevitably gave rise to a general 
notion that its culture, its way of life, and its 
picture of things, were essentially truer and 
superior to what obtained elsewhere. It is 
curious how short-sighted we in general are. 
We have a constant tendency to lapse into 
dreams, to become tied to our present pre- 
occupations, so as to lack the necessary deta- 
chment to judge a thing in true perspective. 
We seem to need terrific shocks to restore to 
us far-sighted vision. 

The break-down of the scheme of things, 
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accepted as true for nearly two hundred 
years, broadly speaking, is reflected in the inte- 
llectual temper of the age, both in the West 
as well as in the East. This temper is essentia- 
lly negative, characterized as it is by a dis- 
belief in the values and standards so long wor- 
shipped as true and efficacious. Man every- 
where is pining for a new vision and awareness 
of a broader, deeper, and higher Reality as 
a basis for his creative effort, a rational pro- 
gramme of action for the achievement of just- 
ice in human relations and for the reali- 
zation of the true purpose of existence on 
earth. 

The need for a common outlook, radically 
different from what held sway so long over 
the minds of men, is a need which is also 
peculiar to our age. Science has brought 
about an encounter of civilizations with diff- 
erent view-points and values. There is an ur- 
gent need for a true understanding of the div- 
ergent beliefs and their synthesis in a grand 
symphony of global civilization. The age has 
also further witnessed a brilliant and austere- 
development of the intellect and a wonderful 
expansion of natural knowledge. The stage is 
thus set, from whatever angle we look at the 
problem of the century, for the appearance of 
A philosophy comprehensive enough to accom- 
modate every shade of thought and belief, 
and practical enough to meet the requirements 
of purposeful action in society and individual 
life. 

in 

It is often thought and remarked by per- 
sons otherwise intelligent that philosophy is 
never an essential necessity for an individual 
to live a good and useful life in society. This 
view is bom of a misconception about the 
nature and scope of true philosophy. If by 
philosophy is understood, as it is understood 
in the West, an empirical philosophy, a des- 
criptive generalization of experience, a rational 
construction of the bits of knowledge, supp- 
lied by the various sciences, into a logical 



whole of inter-related facts, such as the syst- 
ems of Kant, Hegel, and Whitehead claim to 
be, we think they are right, and perhaps 
justified in their views. For philosophy so 
defined and taken is a mere pastime of the 
intellect and is a preoccupation with issues 
which are remote from active human con- 
cerns. It is this narrowness of philosophy 
which has caused it to fall into disrepute 
among the men of the West. Truly, a philo- 
sophy 7 like this does not affect life ; an educat- 
ed person holds such a philosophy as if it were 
a flower in his buttonhole. We shall say some 
thing more about philosophy later on, but for 
the present let us dwell a little more on the 
question whether we can individually and 
collectively do without a philosophy. 

It is an evident fact that an average person 
is not bothered by ultimate questions or sys- 
tematic views. But it far from indicates that 
he is not guided by an outlook. The outlook 
need not be one which he has himself formu- 
lated, or which is even clear to his mind. 
Nevertheless he is guided in his actions by 
a set of values which are supplied to him by 
the social conscience of his time and environ- 
ment. All societies are governed and held 
together by definite outlooks furnished by 
the wisdom of individuals at the top, who 
have the detached vision to realize the pur- 
pose of social evolution and the destiny of 
the individual. This collective outlook may 
not be, and perhaps cannot be, definitely and 
precisely formulated in terms and words, but 
all the same it is ever there, guiding and 
shaping the lives of the members of a society. 
None can repudiate it, for society is the 
means through which an individual rises to 
the highest possibilities of development. It 
is a condition of growth for all its members. 
An individual born in a society unquestion- 
ably accepts the outlook of that society as 
his own. (He may, of course, try to change 
and alter it afterwards. This is, however, a 
question to which we shall presently return.) 
Individuals again vary in taste and tempera- 
ment. So a society’s outlook and structure 
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must be broad enough to provide scope for 
the legitimate development of all its units. 

The philosophical basis of a society may 
not be clear to the individuals composing it. 
Yet, it is a fact that no society can change or 
progress without its creed being articulated 
from time to time and its implications 
brought out and applied in practice by gifted 
individuals. That is to say, society needs 
leadership. It needs a model to move and 
progress and to adapt itself to changing 
circumstances. Societies live and move by 
mimesis. The difference between a civilized, 
progressive society and a primitive, unpro- 
gressive 6ne lies in the direction to which 
mimesis is turned. In a civilized society the 
face is turned towards the future, towards an 
ideal to be realized in some future time. 
Primitive and decadent societies have their 
faces turned towards the past. They go on 
marking time, as it were, and following and 
repeating in an endless and monotonous 
manner stereotyped actions and old customs. 
The model which inspires imitative endeavour 
in a civilized society is its leader. Such an 
individual or individuals embody in their 
lives the future growth and perfection to be 
realized by the rest of the members of the 
community. Such men formulate and 
exemplify from time to time, according to 
the needs of understanding and of the situ- 
ation, the social creed and the meaning of 
social dynamics. 

It is an exciting study how different types 
have been held up as models for imitation 
in different parts of the world at different 
periods by different civilizations. In India 
it has been the saint and the brahmin 
throughout the ages; in China it was the 
scholar till yesterday ; at some period in 
ancient Greece it was the philosopher. In 
the middle ages in Europe the two most 
dominant types were the monk and the 
knight-errant. For some time in modem 
society in the West it was the gentleman. 
But now perhaps the politician, the business 
magnate, and the film star are the most 



generally accepted ones over the greater part 
of the world. It is interesting to see how to- 
day men and women copy politicians ’ and 
film stars’ dress and ornaments. We cannot, 
however, pursue the subject further here. 

Intelligent and progressive movement is 
not possible without an ideal, without guid- 
ance and authority. The need for authority 
is a constant need of man. For, it is the 
need for principles that are both stable 
enough and flexible enough to give direction 
to the activities of life amid its vicissitudes 
and uncertainties. Indeed, the history of 
man is largely a history of blind groping 
for such a seat of authority. To satisfy this 
need for authoritative direction in his conduct 
man has turned blindly, because without 
knowing what he is after, to different places 
age after age, where he imagined he got what 
he had been seeking. 

It is often assumed without questioning 
that ours is a libertarian age and that the 
modern man is guided solely by the light of 
private reason. It is an illusion. In his 
effort to rescue himself from the clutches of 
dogmatic beliefs and institutions of the past, 
he has delivered his intellectual conscience 
to the arms of a perhaps blinder authority, 
which is progressively dehumanizing him. 
For this outward prosperity and mental 
keenness of the modern man hides an inner 
poverty of spirit and a spiritual blindness. 
In the past the people, in spite of their narrow 
intellectual outlook and stupid notions and 
beliefs, were at least aware of a deeper 
mystery. But the mental light of science 
veils the mystery of existence with a pall of 
deeper gloom, because it is a partial affirm- 
ation, and therefore a negation, of the Real. 

Let us elaborate the point and enquire 
into the nature of authority that holds sway 
over men’s minds in the present age. The 
three dogmas which underlie the intellectual 
beliefs of our day and which condition the 
modem man’s approach to life and its prob- 
lems are those which relate to the nature of 
the universe, the nature of man, and the 
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capacity of human intelligence as an instru- 
ment of progress. They form, as it were, the 
mental context in which politicians and 
economists are trying to build up a new order. 

Science teaches that nature is the blind 
march of an. omnipotent and ruthless power. 
Life is a strange irrelevance appearing for a 
moment of time in an utterly insignificant 
planet, moving round a minor star in the 
vast, cold, almost limitless expanses of a 
spatio-temporal continuum. Nature is a 
meaningless ‘ hurrying and scurrying of 
material ’, a process without a purpose, a vast 
sentence without a meaning. Life is a ‘ mere 
flash in the pan. ’ Man with his hopes and 
aspirations is doomed to a brief, pointless 
existence, after which the cold silence of death 
will again reign supreme and undisturbed 
everywhere. 

Modern psychology pictures man to be 
at bottom a devil. Dogmatic theology of 
old taught that man was a vessel of corrup- 
tion and was bom in sin. Its modem 
counterpart teaches that man is a sink of 
iniquity. The devil hides himself and rules 
in the subconscious depths of the human 
personality. We think and believe that we 
are reasonable and polite, generous and 
charitable, but these virtues are, we are' told, 
merely the deceptive lines of a decorous mask 
which we wear to hide our irrationality and 
savagery, our lust and greed. Politics is a 
form of exhibitionism, generosity is the 
oblique eye for a chance, and friendship a 
subtle expression of the desire for gain. The 
poet of the Century of Hope sang that we 
came into this world trailing clouds of 
glory. No, we are authoritatively 1 told by 
the priests of new demonology, we come with 
the impulses of the beast. In the subter- 
ranean vaults of the unconscious, the devil is 
in full control and is guiding our conscious 
activities in subtle and devious ways. 

The nursery belief in human intelligence 
as an unfailing instrument of progress has 
been shattered by the last two world wars. 
People thought in the last century that 
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employment of reason would make progress 
automatic and cause freedom to move from 
precedent to precedent. Such a faith today 
appears ridiculous against the background of 
the mounting folly of man. We do not 
ignore or minimize the achievements of intel- 
ligence in the fields of medicine and engine- 
ering, of social and economic amelioration. 
But have we really come nearer to what we 
have been seeking ? Have we ever before 
seen the enactment of human misery on a 
scale comparable to what the age of reason has 
witnessed ? What is the use of conquering 
diseases of the body and prolonging life, if 
they mean the emergence of increasing psy- 
chic troubles and the extension of a pointless, 
lonesome existence, or the vicious round of 
desire-to-satisfaction and from satisfaction- 
to-more-desires again ? Why do 'people 
increasingly talk of death as the birth-right 
of man ? Why does melancholy invade the 
homts of the rich and prosperous and healthy, 
and make people eager to fling away life, 
despite all the amenities that money can 
command ? We do not know if sleeping 
pills with which millions go to sleep and 
forget their worries for a while are reckoned 
among the desirable fruits of intelligence ? 
Surely, intelligence is a blind tool, and must 
be wedded to a deeper awareness. Other- 
wise it can easily turn into a Frankenstein. 
Only the other day the scientists and the 
militarists of the warring nations came very 
near destroying the world by employing their 
intelligence. 

We have given above an outline of modem 
orthodoxy, and we do not think there will be 
any dispute in regard to it. The insuffici- 
ency of such a creed to meet the deeper needs 
of man, his longing for the vast and the infinite 
( bhuman ) , is apparent in the intellectual 
temper of the recent times, which is anti- 
rationalistic and anti-realistic, taking real 
and rational in their current senses. It is a 
curious comment upon the long Western 
tradition of rational metaphysics. 

Philosophy in the West has hardly any 
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role to play in human affairs. Ever since the 
time of Descartes who gave a new direction 
to it, Western philosophy has been dominated 
by the primacy of the logical. Descartes’ 
aim was to devise a system of universal 
concepts ‘ from a consideration of certain, 
fundamental, logical, and mathematical re- 
lationships. * Kant is reported to have led 
philosophy to the safe road of science. 
Though he postulated an intelligible world as 
the foundation of ethical and religious 
consciousness, he regarded them as beyond 
the scope of philosophy. His followers dis- 
missed them as irrelevant. For Hegel, the 
real was the rational. * No fact, ’ says Caird, 
‘ which is in its nature incapable of being 
explained or reduced to law can be admitted 
to exist in the intelligible universe. ’ The 
philosophical effort of nearly four centuries 
from Descartes to our own time has been 
spending itself in vain attempts to put to- 
gether the pieces of the jig-saw puzzle of 
experience in a flawless logical whole. 
Recently philosophy has even ceased to be 
a search for wisdom, and has practically lost 
itself in the sands of an inane logical positiv- 
ism. No wonder philosophy is defined as 
the search for a black cat in a dark room 
that is not there. 

The modern outlook is at bottom a philo- 
sophy of unawareness. Its affirmation of the 
sense-universe, which becomes a mere shadow 
torn from its Divine context, as the sole 
Truth means in essence a self-negation. It 
cannot sustain human, hopes nor inspire 
heroic action. We always need a lodestar of 
loyalty to act manfully with courage and 
enthusiasm and without wavering. A faith 
which does not make of man a devil or reduce 
him to insignificance — a faith which brings 
promise of a Divine perfection to man and 
so nourishes his spirit, is essential for the 
realization of any noble aim. Man feels in 
his bones that a life for material ends alone 
is unsatisfying, uninspiring, and in fact 
unbearable. 

A new awareness, richer and more profound 



and conscious of truths subtle and deep, must 
come to inspirit humanity to intelligent 
action directed to the realization of a new 
epoch of world harmony. Awareness is vision, 
a term which we so often use, but whose 
implications we rarely pursue. Vision is 
darshana, the Indian name for what is 
usually translated as philosophy for want of 
a more appropriate expression. Here we 
come again to philosophy, but a philosophy 
which is richer and more profound in its 
meaning and insight ; and which is above all 
practical. Darshana or philosophy in its 
original and true sense is a view of Reality, 
an immediate apprehension of Truth. Here 
‘ view ’ is used in its radical sense of ‘ seeing 
and not in its derivative meaning of idea or 
concept. It is atma-darshana or Self-realiz- 
ation, to be achieved by means of a superior 
type of awareness, the spiritual, sattvilca intel- 
ligence of the highest order. The function of 
philosophy in its secondary sense is to point 
to this Reality, accepted on the authority of 
aptavakya (words of seers), by means of a 
rational analysis and synthesis of experience, 
and also to prescribe a method for the reali- 
zation of Truth, which is the supreme end 
of man. In its logical and controversial aspect 
it also concerns itself with picking holes in a 
purely rational system of metaphysics which 
would identify Truth with an aspect of It 
determined by logic, or in a method which 
would lead not to the highest but to an 
inferior ‘ view * of Reality. Logic or mental 
reason which works on the basis of differences, 
contradictions, contraries, and relations, is 
never given the highest value, though it is 
agreed that Truth cannot be irrational, but 
is suprarational. 

The classic statement on the limitations 
of tarka and vitarka or reason, has been made 
by Shankara in his commentary on the 
Vedanta Sutras. He says : 4 We see how 

the arguments advanced by some skilful 
dialecticians with great care are proved to be 
fallacious by others still more ingenious. The 
arguments of the latter again are refuted in 
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their turn by other men. So it is not possible 
to accept mere reasoning as having a sure 
foundation or being final. ’ The truth of this 
has been demonstrated time and again in the 
fairly long history of metaphysical specu- 
lation . 

This character of Indian philosophy has 
baffled the intelligence of Western students, 
who have generally turned away from it in 
high disdain, finding it a curious conglo- 
meration of metaphysics, logic, theology, 
religion, and mysticism. It is, therefore, 
condemned as dogmatism, not by them alone, 
but also by their Indian followers, held in 
mental thraldom by a physically dominant 
culture. But as we have seen, philosophy 
cannot ignore the deliverances of a higher 
consciousness without detriment to the 
interests of man. In fact the materials with 
which philosophy stalls are all dogmas and 
uncritical assumptions ; and seen in the light 
of truth and of higher reason, the facts of 
common consciousness are greater dogmas 
than any. It is the true task of every philo- 
sophy to accept the infinite range of 
experience as its field of enquiry, and not to 
ignore certain facts simply because they are 
not the common possession of humanity. 
For, even if we strictly adhere to the con- 
ception that it is the business of philosophy 
to deal only with those facts and principles 
which are known to the average man, then 
we suppose philosophy will hardly have 
material enough to busy itself. For the find- 
ings of scientists and the perceptions of gifted 
minds are as remote from common experience 
as are the spiritual truths removed from their 
ken. 

There is always awareness of a certain 
sort as the basis of human activity. But it 
is a tamasika awareness usually, awareness 
at its low level. Though we cannot be all 
at once aware of the higher truths, aware 
of them in its essential sense, we can be 
aware of our present insufficiency and have 
faith in higher values, which is awareness in 
an indirect sense, in the sense of a recognition 
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of the high truths of existence as the aim of 
our striving. All of us are knowingly or un- 
knowingly striving for these higher truths, 
and all of us will reach one day the goal of 
our lives. But the essence of intelligent 
action lies in being conscious of the aim in 
front and the impulse behind. 

To reach the highest Truth, Vedanta 
says, we must rise above the level of this 
mental intelligence, intelligence clouded by 
the fumes of rajas and tamos , to the plane 
of bodhi, buddhi, prajna, the highest principle 
of intelligence, the supreme reason ( agrya 
buddhi >) . We are what we are aware of. 
Realization of Truth is only a question of 
shift of awareness. If, we think we are 
matter, matter we are ( tamasika abkimana), 
if we think we are devils, devils we are ; but 
if we become aware of our Godhead, God do 
we become. Modern science and recent 
psychology are not wholly wrong. The error 
lies in regarding a partial truth as the whole 
truth. Truly, man, as a lump of matter, is 
of no consequence whatever in the vast 
cosmos. There can be no doubt that we are 
devils, if we look to our little selves only. 
But if we shift our awareness to a superior 
level, we realize we are God, and in the 
flash of illumination we discover that the ego 
and even this awe-inspiring nature of astro- 
nomical dimensions are freaks of Truth- 
Consciousness-Bliss, and that the pageant of 
almost limitless nature is supported on the 
point of consciousness. 

Modem men do not take God and Satan 
seriously, because they regard them as 
entities existing objectively, external to their 
selves. But says Vedanta, the truth has to 
be faced that they are facts here and now, 
within us. Satan’s most ingenious device, it 
has been said, is to persuade us about his 
non-existence. But Satan is in us, always 
whispering to us and guiding us in our iso- 
lated self-seeking. It is our ego. But 
neither Satan nor ego are real entities ; they 
are only the provisional postulates for prac- 
tical purposes in this Jauhika, empirical world. 
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This little self of appetites and impulses and 
thriving upon separatist notions and actions 
is a devil, every bit of it. But beneath this 
superficial reality of the separate and isolated 
ego lies the abiding Truth of our Divinity, 
the real nature of man, and of everything. 
Vedanta therefore urges to give up all those 
wicked superstitions that make us small and 
weak, sinful and iniquitous, helpless and 
dependent, and to stand in our original and 
pristine glory. 

Here we come to grips with the real issue 
confronting us, namely, how to bring this 
awareness to our lives. It is the root prob- 
lem of all, and it is this which constitutes 
the drive and significance of evolution and 
history!. Nature is not the blind march of 
inconscient forces. It is a drive towards 
unity and self-fulfilment. The essence of the 
problem lies in rescuing ourselves from the 
system of stereotyped responses which 
constitutes the ego. 

Vedanta offers this solution and chalks 
out a programme of action applicable to all. 
It is only by forming a new complex of senti- 
ments and responses and learning to act 
from a higher standpoint that we can slowly 
extricate ourselves from the tentacles of the 
ego and prepare for the vision of the Beyond. 
The way lies through disinterested perform- 
ance of one’s duty in life, through love and 
service of humanity. Our service is to be 
a worship of the embodied Divinity. It is 
a privilege ; and we help none, in the ulti- 
mate analysis, but ourselves. The signi- 
ficance of ethical action consists in this, 
namely, that it tends to make us regard our- 
selves not as isolated and interesting indivi- 
duals possessing private desires and rights, but 
as pieces of cosmos, parts of a universal Life, 
only important as expressions of the Divine 



Will. Sunk as we are in tamas, aware of our- 
selves as individuals with private desires and 
impulses, we can lift ourselves to the sattva 
plane of intelligence only through rajasika 
activity under the guidance of spiritual 
intelligence. It is only then that the human 
life acquires significance as a focus of Divine 
light and the universe becomes a play of 
Divine Shakti, the evolvent aspect of 
Reality, of which the other aspect is Eternity. 

Yet, perhaps, a last question remains. 
Is it not all poetry, a dream of the idealist ? 
Is it authenticated by experience ? Reve- 
lation granted to particular individuals in 
remote periods of history and recorded in 
literature which has been handed down for 
centuries and which might have suffered 
changes in transmission, cannot help human- 
ity today tom with doubts and disbeliefs and 
blinded by the glaring light of * education ’ ? 
No, the experience is not the privilege of a 
particular individual. It is the birth-right 
of all. It has been authenticated by scores 
of seers in every country and every period, 
though certain countries do claim a unique, 
unbroken, and living tradition of such ex- 
perience. 

In this spring month of March when 
hope rises anew and life begins afresh, 
our thoughts turn to the second day of the 
crescent moon of the month of Phalguna, 
which falls this year on 12th March, and we 
invite the thoughtful to turn theirs also 
and ponder whether such a vision, authen- 
ticated by unchallengeable experience, and at 
once touching to the heart, persuasive to the 
intellect, and energizing to our being, has not 
been given to a distracted humanity groping 
for a faith in which his creative striving can 
strike root. 




SRI RAMAKRISHNA— THE MIGHTY SPIRITUAL FORCE 

By Swami Saradananda 



The flower has blossomed. Swarms of bees, 
maddened by the lure of honey, come racing 
from all directions, from countries far and 
bejyond. Unfolding its heart wide open to the 
rays of the sun, the full-blown lotus satisfies 
them all without st’nt. Has the world ever 
tasted before the ambrosial sweetness of the 
honey of that spirituality which has today 
been given to it by Sri Ramakrishna, who 
was without the least trace of Western educat- 
ion, and whose life was moulded by the age- 
long spiritual tradition of India, derided as 
superstition ? Has the world ever before 
witnessed the play of the mighty spiritual 
force which has been gathered and transmit- 
ted by him to his disciples, arid thanks to 
the tremendous upsurge of which, people are 
recognizing religion as a stubborn fact of 
immediate experience, in spite of the glare of 
the twentieth century science, and are real- 
izing that the unchanging and living stream 
of an Eternal Religion is flowing in the hearts 
of all faiths ? Has this fearless message been 
uttered before in this world of ours, namely, 
that every man is gradually and steadily 
advancing from truth to truth, like wind 
gently moving from flower to flower, to 



one eternal Truth of Unity, and that he will, 
one day or other, reach the highest fulfil- 
ment of life bjy» the firm realization of that 
Infinite, Boundless Truth, beyond the reach 
of speech and mind P The unlettered 
Brahmin boy achieved the impossible task of 
harmonizing the contradictory faiths by 
thoroughly rooting out in his life that 
parochial spirit in religion, which even pre- 
vious prophets like Krishna, Buddha, 
Shankara, Ramanuja, and Sri Chaitanya in 
India, and, outside her, like Christ and 
Mohammad could not remove. Has anybody 
even witnessed a similar phenomenon before ? 
O Man, point out, if you can, the high place 
that belongs to Sri Ramakrishna in the 
sphere of religion : we dare not do so. But 

this much we can say, namely, that by the 
touch of his feet lifeless India has awakened 
purer than ever, and has become the pride 
and hope of the world ; that, thanks to his 
embodiment in human form, man has become 
an object of worship to gods even ; and that 
the world has seen in Vivekananda only the 
beginning of an amazing and far-reaching 
manifestation of the power which he has 
released. 



SRI RAMAKRISHNA 

By Gerald Heard 



The particular importance of Rama- 
krishna for the West seems threefold, to me. 
First that he shows religion ‘ in its own 
right’ , secondly he himself is a contemporary 
saint, and thirdly that his message was and 
is contemporary. Whenever I read of him 
and his disciples I am reminded of a witty 
comment made by a famous nineteenth 
century English Canon. The witticism was 



apropos of an even more famous nineteenth 
century woman novelist’s most successful 
novel — a novel which owed its success to being 
religious as the nineteenth century liked its 
religion — ‘morality tinged with emotion.* 
‘ Don’t you admire “ Robert Elsmere ” ? * 
Canon Ainger was asked. ‘ Hasn’t Mrs 
Humphrey Ward managed to make godliness 
very interesting ? ’ ‘I prefer * the Canon 



